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PROLOGUE BY THE TRANSLATOR
All praise is for Allah, the Creator and Cherisher of the
Universe.
The following journal of the Imam of the Muslims, Alahadrat
Shaykh Ahmad Raza Al-Qaadiri  صwas written in 1320 AH –
a staggering 120 years ago. There was a need for an epistle
like this to educate the Muslims to avoid unsuitable names.
Parents wish to provide their children with names that are
unique in pronunciation, as to achieve a sense of uniqueness
in the society. This may be disastrous for the child and the
household itself because names have inherent influences. If
the meaning is good then goodness will flourish, and if there
is evil in its meaning then evil may lurk. This happens by the
Will of Allah Ta‟ala. Hence, Muslims should keep suitable
names that are found in the Hadith, or the names of the Pious,
and avoid inappropriate names for which the meanings are
either inapt or unknown.
May Allah Ta‟ala cause this compilation to become beneficial
for all the believers!
Salutations in abundance be upon His Eminence – Hadrat
Muhammad Al-Mustafa { }ﷺand his noble Family, his blessed
Companions and his obedient Friends.
Dust beneath the feet of the Saints
Tehseen Raza Hamdani
Nuri
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ء
This is dedicated to my Master whose spiritual glance allowed
me to benefit tremendously
The Knower of Allah
The Beacon of Guidance
The Sun of Wisdom
Sayyid Shaykh Arif e Billah
Hamzah Al-Aini
Al-Qaadiri Al-Barakaati
[d. 1197 AH]
[May Allah sanctify his noble soul!]

Released on the 27th Night of Ramadan Al-Mubaarak
1441 AH
th
20 May 2020

QUESTION
What do the scholars say in this matter that some people keep
names such as: „Ali Jaan‟, „Nabi Jaan‟, „Muhammad Jaan‟,
„Muhammad Nabi‟, „Ahmad Nabi‟, „Nabi Ahmad‟,
„Muhammad Yaaseen‟, „Muhammad Taaha‟, „Ghafooruddin‟,
„Ghulam Ali‟, „Ghulam Hussain‟, „Ghulam Ghawth‟,
„Ghulam Jilaani‟, „Hidaayat Ali‟, and so forth. Is it
permissible to keep these names as listed?
Maulana Abdul Hayy Lucknowi has issued a ruling of
impermissibility for the name „Hidayat Ali‟. What is the truth
in this aspect?
Questioner: Mawlana Shawkat Ali Faarooqi
Date: 6 Jamaadil Ulaa 1320 AH
[Corresponding to 11th August 1902]
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ANSWER
Salutations in abundance be upon Muhammad Nabi, Ahmad
Nabi, Nabi Ahmad, the Prophet ا. These noble names1 are
only applicable and correct for the Prophet – may Allah
bestow the best and noble salutations upon him. It is
prohibited [Haraam] for others to keep these names
[Muhammad Nabi and Ahmad Nabi] because a person, in
reality, is not a claimant to Prophethood; otherwise it would
have been disbelief [kufr]. Nevertheless, the case of possible
claim is evident, which is absolutely prohibited. To claim that
the first case [of claiming Prophethood] does not transpire
nowadays – is not reliable in the law of Islam and
unacceptable in the common usage. There is no doubt that one
does not intend to keep such a name for claiming Prophethood
but this does not excuse one from its inference.
CHANGE INAPPROPRIATE NAMES
It is proven from numerous Ahaadith that the Prophet ا
changed many names of the Companions that had any
abhorrence in its literal definition. It is narrated from the
Mother of Believers – Sayyidah Ayesha Siddiqah ث:
َ
ََان ُي َغيِّ ُر ال ِا ْس َم الْ َق ِبيح
َ أ َّن ال َّنبِيَّ صلى اهلل عليه وسلم ك
“The Prophet  اwould change offensive names.”2

1
2

Referring to Muhammad Nabi, Ahmad Nabi and Nabi Ahmad
Jaami‟ Tirmidhi, Kitaab Al-Adab, Hadith 2839
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It is in the Sunan of Imam Abu Dawood that the Prophet ا
changed the following names: Al-Aas, Aziz, Atalah, Shaytaan,
al-Hakam, Ghuraab, Habbaab, Shihaab. Imam Abu Dawood
 صsaid, „I omitted the chains of these [narrations] for the sake
of brevity‟3. The Prophet  اchanged the name Asram into
Zur‟ah as narrated4 by Usamah ibn Akhdari ص. He  اchanged
the name Aasiya into Jamilah as narrated by Abdullah ibn
Umar  صin Muslim5. He  اchanged the name Barrah into
Zaynab and said,
َ
اّلل أَعْل َُم بِأ َ ْه ِل الْبِ ِّر ِم ْن ُك ْم
ُ َّ ا َ ت ُ َز كُّوا أنْف َُسك ُُم
“Do not claim yourself to be pious. Allah is all-Knowing as to
who is pious from among you.”6
The definition of Barrah is „a pious lady‟. He  اchanged this
name on the basis of probable self-conceit. It is narrated by
Abu Darda  صthat the Messenger of Allah  اhas stated,
ام ِة ِبأ َ ْس َمائِك ُْم َوأ َ ْس َما ِء آ بَائِك ُْم فَأ َ ْح ِس ُنوا أ َ ْس َما َءك ُْم
َ ِإنَّ ُك ْم ت ُ ْد َع ْو َن َي ْو َم الْ ِق َي
“On the Day of Resurrection you will be called by your names
and by your father‟s names. So give yourselves good names.”7
If the actual meaning of the names are not applicable then
what is the meaning of saying: „so and so name is good‟ and
Sunan Abu Dawood, Kitaab Al-Adab, Hadith 4956
Sunan Abu Dawood, Kitab A-Adab, Hadith 4954
5 Sahih Muslim, Kitaab Al-Adab, Hadith 2139
6 Sahih Muslim, Kitaab Al-Adab, Hadith 2142
7 Sunan Abu Dawood, Kitaab Al-Adab, Hadith 4948
3
4
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„so and so name is bad‟? What is the reason for change?
Where is the evidence for self-conceit? Hence, from the
narrations, it is obvious that all of this is taken into
consideration on the person. Ask the people whether they will
allow their children to be named as: Shaytaan Mal‟oon
[cursed devil], Raafidhi Khabith [wicked Shia], Khok [pig]?
Certainly, nobody will agree to these names because
ultimately the definition of the name is taken into
consideration. How is it the that some people name their
children „Nabi‟ [Prophet]? Will any Muslim allow his son to
be named „Rasulullah‟ [Messenger of Allah] or „Khaatimun
Nabiyyeen‟ [Seal of Prophets] or „Sayyidul Mursaleen‟
[Leader of Prophets]? No, of course not! How then will the
names „Ahmad Nabi‟ [Prophet Ahmad], „Muhammad Nabi‟
[Prophet Muhammad] and „Nabi Ahmad‟ [Prophet Ahmad] be
permissible? Allah Forbid! I have heard some unfortunate
person‟s name to be „Nabiyullah‟ [Prophet of Allah]. There is
no power and Might except from Allah, the Majestic, the
Mighty! Is it prohibited to claim to be a final Prophet and
Messengerhood,
meanwhile
permissible
to
claim
Prophethood? It is mandatory upon the Muslims to change
such names.
It will not be strange and farfetched to probably assume that
those who lack common sense, will find no hesitation in
naming their children with prohibited titles, to name them
Allah or Ilah Aalameen [Lord of the creation], Allah Forbid,
because according to their whims these names are not kept as
per its meanings [but simply for blessings]. They will have to
concede in this reality that whatever meaning that arises for
naming someone Ilah [God] will also apply by naming
Page | 4

someone Nabi [Prophet], irrespective of the blessings in those
names.
Similarly, to keep the name „Nabi Jaan‟ is also not
appropriate. If the word Jaan is genitive to the former word
[Nabi e Jaan – Prophet of Love], as it is assumed, then this
name also becomes claimant to Prophethood. And if it is
assumed as possessive, that is, Jaan e Nabi [Beloved of the
Prophet] – then this is self-conceit which is far more
exponential than the name Barrah. The Messenger of Allah ا
expressed his dislike for such names. However, there is no
harm in extending this name with an extra letter of „h‟. Doing
so will save one from the sin of the prohibited name and the
name itself becomes a permissible, decent name. Muhammad
Nabih [instead of Nabi], Ahmad Nabih, Nabih Ahmad and
Nabih Jaan – use and write these names as mentioned. The
word Nabih means „aware‟ and „intelligent‟.
YAASEEN & TAAHA AS NAMES
The names „Yaaseen‟ and „Taaha‟ is not permissible because
these are from those words of Allah and the names of the
Chosen Prophet  اfor which one does not know the
definitions8. Suppose, these words may mean something
which cannot be ascribed to anyone other than Allah and His
Prophet ا. Therefore, it is mandatory to avoid keeping these
Many Muslims have these names nowadays without being aware of the
ruling in its relation. If someone‟s name is Yaaseen or Taaha, then they
may add Ghulam in front of it, to make it a permissible name. Hence, it will
be Ghulam Yaaseen or Ghulam Taaha. This was the advice issued by Taaj
Ash-Shari‟ah Shaykh Akhtar Rida Al-Qaadiri – may Allah have mercy on
him.
8
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names akin to the importance of abstaining from those
amulets which are unknown, because they might be filled with
the words of polytheism and witchcraft.
Imam Abu Bakr ibn al-Arabi Al-Maaliki said in his „Kitaab
al-Ahkaam al-Qur‟an‟:
„Ashab narrates from Imam Malik  صthat nobody
should keep the name „Yaaseen‟ because this is the
Name of Allah and it is from the unknown words. It
should be known that is permissible for a person to
keep a name after the Name of Allah in which the
definition of that name is known, such as; Aalim,
Qaadir and so forth. Imam Malik ruled in the favor of
prohibition because the meaning of the name
[Yaaseen] is unknown. It is possible that the meaning
of this name may be reserved explicitly for Allah
Alone. Hence, this name should not be kept when its
definition is unknown. Safety and rationale is in this
ruling that one should prohibit people from naming
[their children] with this name.‟9
Allama Shihaabuddin Ahmad Khifaaji Al-Hanafi Al-Misri ص
narrates this statement in his Naseem Ar-Riyaadh and
thereafter stated, „This is an excellent statement.‟ This humble
servant has placed a footnote on this statement:
„Indeed, it has become manifest upon me the meaning
of this name, akin to the prohibition of keeping this
name. I am inclined towards the impermissibility of
9

Naseem Ar-Riyaadh Sharah Shifa lil Qaadhi Ayaadh
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keeping this name on the basis that this name is
reserved only for the Prophet  اand we are not aware
of its true nature. It is possible that the definition of
this name may only be attributed specifically for the
Prophet  اand cannot be inferred upon on others. This
reason is more appropriate than the first reason [that it
is only for the Prophet ]ا. Hence, this name is evident
and well-known for the Prophet ا. However, the
meaning of this name is not something which is
reserved for Allah Ta‟ala but the true nature of its
mysterious reality is known by Allah Alone.‟10
The case with the name „Taaha‟ is also the same as mentioned
in the previous statements and rationale. Adding the name
„Muhammad‟ to this name will not cause the names Yaaseen
and Taaha to become permissible for usage because the
meanings of these names are still unknown. If these names
have connotations to the Prophet  اthen adding the name
Muhammad to them will be akin to keeping someone‟s name
Muhammad Rasulullah instead of simply Rasulullah. How
can this be permitted? And this logic is evident upon
everyone.
GHAFOORUDDIN AS A NAME
Similarly, to keep the name Ghafooruddin is highly
abominable. The meaning of Ghafoor is „the one who
conceals or eradicates‟. Allah Ta‟ala is Ghafoor ad-Dhunoob
– He conceals the faults and eradicates the sins of His servants
by His Mercy. Therefore, the meaning of Ghafooruddin will
10

Haashiya Imam Ahmad Rida Khan Ala Naseem Ar-Riyaadh
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be „the one who conceals and eradicates the Religion‟. This is
as if someone kept the name Shaytaan [because the Devil
conceals and tries to eradicate the Religion of Islam]. The
Messenger of Allah  اchanged this name to another [as
indicated in the narration previously]. A concealer of the true
Religion is like naming someone Raafidhi Shia [for these
deviants try to conceal the true Path]. Nevertheless, this name
[Ghafooruddin], is filled with severe wickedness. In
comparison to this name, the name Aasiya is much lighter in
meaning – yet the Messenger of Allah  اchanged it. The word
Aasiya infers evil in one‟s actions and the eradication of the
Religion [Ghafooruddin] infers evil in one‟s creed and belief.
May Allah protect us!
NAMES HAVE INHERENT INFLUENCE
It is narrated in a Hadith:
الفال موك ل با لمنطق
“Good omen is placed in one‟s tongue”11
The objective of changing a bad name is to avoid a bad omen
in its connotation as mentioned in various narrations.12
Mawlana Ali Qaari narrates in his Mirqaat:
ان الاسماء تنزل من السماء
Al-Israar Al-Marfu‟a, Hadith 638
Abu Hurairah  صnarrates that the Messenger of Allah  اsaid, „The best
omen is the Faal.‟ They asked, „What is the Faal?‟ He said, „A good word
that one of you hears [and takes as a good omen] – Sahih Al-Bukhari,
Hadith 5754.
11
12
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“Names descend from the skies”13
This entails that a name and a person with this name has a
subtle connection that is established from the unseen. The
people of insight have stated,
„Do not allow bad omen to flourish,
For it causes one‟s state to perish‟
O Allah! Protect us and have mercy on us! This humble
servant has seen the disastrous effects of people due to the
evil names. Pious people known for their work of Sunnism
have fallen to the devil‟s snare in their final years.
نسال اهلل العفو والعافية اللهم ياقوى يا قدير يا رحمن يا رحيم يا عزيز يا
غفور صلى وسلم وبارك على سيدنا ومولانا محمد واله وصحبه وثبتنا على
دينك الحق الذى ارتضيته لا نبيك ورسلك و ملائكتك حتى نلقاك به وعافنا
من البلاء والبلوى والفتن ماظهر منها وما بطن وصل وسلم وبارك على
سيدنا محمد واله اجمعين وارحم عجزنا فاقتنا بهم يا ارحم الراحمين
امين والصلوة والسلام على شفيع الكريم واله وصحبه والحمد هلل رب
العلمين
„We ask Allah for forgiveness and well-being! O
Allah, O Mighty, O Powerful, O Compassionate, O
Most Merciful, O Majestic, O the Concealer of sins,
bestow salutations, greetings and blessings on our
13

Mirqaat Al-Mafaatih Sharah Mishkaat Al-Masaabih, Kitaab Al
Adab, Hadith 4781
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Master and Guardian – Muhammad  اand his Family
and his Companions! And keep us firm on Your
Religion – that which You have favoured on Your
Prophets and Your Messengers and Your Angels –
until we meet You with it. And safeguard us from the
open and hidden difficulties, calamities and
tribulations! And bestow salutations and greetings and
peace upon our Master Muhammad  اand upon his
Family, and through him grant us protection and
mercy from worthlessness and incompetency! O the
Most Merciful of those who show mercy! And
salutations and peace be upon the Noble Intercessor
and upon his Family and his Companions. And all
praise is due to Allah – the Lord of all the worlds!‟
ATTACHING THE NAME OF MUHAMMAD
Unfortunately, another issue with those who keep foul names
is that they add the name „Muhammad‟ to it. They enforce this
on others and they are called by this name. If anyone takes
their name without the blessed name of Muhammad, they find
this to be insulting to their own selves. Rather, it is insulting
to the name Muhammad to have it added to the evil name.
This point must be remembered at all times that precaution is
given to those who have a sense of respect in their hearts. On
this basis of respect, this humble servant does not permit one
to add the name „Muhammad‟ to the following names: Kalb e
Ali, Kalb e Hussain, Kalb e Hasan, Ghulaam Ali, Ghulaam
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Hussain, Ghulaam Hasan, Nisaar Hussain, Fida Hussain,
Qurbaan Hussain, Ghulaam Jilaani and so forth.14
NAMES LIKE NIZAAMUDDIN
As for the names Nizaamuddin, Muhiyuddin, Taajuddin and
similar names in which the person is attributed in or towards
the religion such as: Shamsuddin [sun of the Religion],
Badruddin [moon of the Religion], Nuruddin [light of the
Religion], Fakhruddin [pride of the Religion], Shamsul Islam
[sun of Islam], Badrul Islam [moon of Islam] and so forth –
the scholars of Islam have severely disliked it and ruled it
Makrooh15 and impermissible. Many pious personalities are
famously known through these names but these are actually
their titles that have been attributed to them and remembered
through them by the Muslims. For example, Shams-ulA‟imma Halwaani16, Fakhr-ul-Islam Bazdawi17, Taaj-ushShari‟ah18 and Sadr-ush-Shari‟ah19. Similarly, Muhiy-ul Haqq

These names are permissible to keep but to add the name Muhammad to
them may cause an indecent meaning to arise, which is disrespectful. For
example, the name Ghulaam Hussain is a permissible name but if one adds
Muhammad to it, then it will become Muhammad Ghulaam Hussain –
Muhammad, the servant of Hussain [Allah Forbid!]. As one can see this is
disrespectful. Similarly, the word „Kalb‟ means „a dog‟.
15 This refers to Makrooh Tahrimi.
16 He is the famous Hanafi jurist, Imam Abdul Aziz Ibn Ahmad Al-Halwani
[d. 456 AH]. He is the author of Al-Mabsut and the teacher of Imam AlNasafi Al-Bazdawi. His mausoleum is in Bukhara, Uzbekistan.
17 Abu al-Yusr Muhammad b. Muhammad b. al-Nasafi al-Bazdawi. Also
known as Imam Nasafi, the famous Hanafi author of Kitaab Usul Ad-Deen
[d. 493 AH]. His mausoleum is in Bukhara, Uzbekistan.
18 He is Taaj As-Shari‟ah, Imam Mahmood ibn Ahmad [d. 673 AH]. He is the
author of Al-Wiqaayah.
14
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wa Deen Sayyiduna Ghawth e A‟zam20, Mu‟een-ul-Haqq waDeen Hadrat Khwaja Gharib Nawaaz Waarith-un-Nabi
Sultan-ul-Hind Hasan Sanjari21, Shihaab al-Haqq wa-Deen
Umar Suharwardi22, Bahaa-al-Haqq wa-Deen Ahmad
Naqhsband23, Qutb-al-Haqq wa-Deen Bakht-Yaar Kaaki24,
Shaykh-ul-Islam Fareed-ul-Haqq wa-Deen Mas‟ood25,
Nizaam-ul-Haqq wa-Deen Sultan-ul-Awliya Mahbub-eIlaahi26, Muhammad Naseer-ul-Haqq wa-Deen Chiragh
He is Sadrush Shariah, Imam Ubaydullah ibn Mas‟ood [d. 747 AH] – the
grandson of Taaj As-Shariah Mahmood. He is the author of the famous
Hanafi compendium, Sharah Al-Wiqaayah. His mausoleum is in Bukhara,
Uzbekistan
20 The great Hambali Sufi-Shaykh and founder of the Qaadiri spiritual order
– Shaykh Abdul Qaadir Al-Jilaani [d. 561 AH]. His mausoleum is in
Baghdad Sharif, Iraq.
21 The illustrious Hanafi Sufi-Shaykh and founder of the Chishti spiritual
order – Shaykh Hasan Sanjari [d. 633 AH]. His mausoleum is in Ajmeri
Sharif, India.
22 The great Shaafi Sufi-Shaykh and founder of the Suharwardi spiritual
order – Shaykh Umar Al-Baghdadi [d. 632 AH]. He is the author of Awaarif
al-Ma‟arif – the famous manuscript of Tasawwuf. His mausoleum is in
Baghdad Sharif, Iraq.
23 The radiant Sufi-Shaykh and founder of the Naqshbandi spiritual order –
Shaykh Ahmad Al-Bukhari [d. 791 AH]. His mausoleum is located in the
outskirts of Bukhara, Uzbekistan.
24 The student of Shaykh Umar Suharwardi and senior representative
disciple of Shaykh Hasan Sanjari, the illustrious Sufi-Shaykh Muhammad
Bakhtyaar Kaakhi [d. 633 AH]. His mausoleum is in Mehrauli, Delhi.
25 He is the outstanding Shaykh of Islam, Fareeduddin Mas‟ood Ganj e
Shakar [d. 661 AH] – the disciple of Qutbuddin Kaakhi and a student of
Shaykh Umar Suharwardi. His mausoleum is situated in Pakpattan town –
east of Multan in Pakistan.
26 He is the crown of all saints of his time, Shaykh Muhammad Nizaamuddin
Awliya [d. 725 AH]. He was the disciple of Shaykh Fareeduddin. His
mausoleum is in Delhi, India.
19
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Dehlwi Mahmood27 and so forth – may Allah be pleased with
all of them and cause us to benefit in this world and the
Hereafter, through their blessings.
The title of Sayyiduna Ghawth e A‟zam  صwas attributed to
him by the spirit of Islam itself and this is evident in the wellknown manuscript – Bahjatul Asraar and other literatures.28
Allah Ta‟ala said,
فَلا َت ُ َز كُّوا أَنف َُسك ُْم
“Therefore do not, on your own, claim yourselves to be pure
[pious]”29

The bright and intelligent Shaykh of his time, Khwaja Nasiruddin
Mahmood Chiragh [d. 757 AH] – the disciple of Shaykh Nizaamuddin
Awliya. His mausoleum is in Delhi, India.
28 It is mentioned in Qalaaidul Jawaahir of Shaykh Muhammad ibn Yahya
At-Tadifi [d. 963 AH] that Shaykh Abdul Qaadir Al-Jilaani said, “Once, on a
Friday in the year 511 AH, I had just returned to Baghdad from one of my
wanderings, and my feet were bare. I passed by a cripple, whose
complexion had altered, and whose body was wasted. He said to me,
„Peace be upon you, O Abdul Qaadir!‟, so I saluted him in return. „Come
close to me‟, he said, so I went and stood close beside him. „Help me to sit
down,‟ said he, so I helped him to sit down. His body immediately became
robust, his whole condition improved, and his complexion cleared. I felt
afraid of him, but he said, „Do you know who I am?‟ When I replied, „O
Allah, I do not!‟ he said: „I am the Religion, and I had already died and
forgotten, but then, through you, Allah restored me to life after death.‟” From
that instance Shaykh Abdul Qaadir Al-Jilaani was known as „Muhiyuddeen‟
– the reviver of the Religion [Qalaaidul Jawaahir, Pg. 237, Al-Baz
publishing, 1998].
29 Holy Qur‟an [53:32]
27
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It is mentioned in Fusool al-Imaadi,
„None should keep a name that indicates self-praise‟30
It is in Radd al-Muhtaar of Imam Shaami [d. 1252 AH.],
„From the statement of the author when he said “none
should keep a name that indicates self-praise” shows
that it is not permitted to keep names such as
Muhiyuddin and Shamsuddin. Moreover, there is a
probability of falsehood in it. Some Maaliki scholars
have authored a book on this subject. Qurtubi has
elucidated on this point in his Sharah Asmaa e
Husnaa. Others have written some stanzas on this
issue…It is narrated regarding Imam Nawawi that he
disliked that a title like Muhiyuddin be attributed
towards him and he would say, “Whoever calls me
with this title, I will not forgive him”. Shaykh Sinan,
the erudite Shaykh and Saint, established severe
verdict on those who keep such names and stated that
this is self-praise and falsehood. The Qur‟an is against
it. This is in his Tibyaynul Mahaarim. He said, “And
the similar titles that are prevalent for the teachers in
the [Ottoman] Turkey where they are known as
Effendi and Sultaanum. It is said that these titles are
metaphorical and have emerged with the names.” I
deny this reasoning because it is my experience that
when anyone calls these personalities with their
personal names, people become angry at the caller.

30

Radd al-Muhtaar, Kitaab al-Khatr wal-Ibaaha
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This is enough to conclude that self-praise is
evident.”31
From the names that were listed by the questioner, these ten
names are not permissible32. There is no harm in the
remaining names, such as Ali Jaan and Muhammad Jaan. The
names Ali and Muhammad are evidently permissible and the
addition with Jaan is out of love. It is clear from the
narrations that it is preferable to keep names after those who
are beloveds of Allah, from the Prophets and Saints – may
salutations and greetings be upon them – as long as these
names are not specifically reserved for them.

Radd al-Muhtaar, Kitaab al-Khatr wal-Ibaaha
The ten impermissible names are: Nabi Jaan, Muhammad Nabi, Ahmad
Nabi, Nabi Ahmad, Muhammad Yaaseen, Muhammad Taaha,
Ghafooruddin, Muhiyuddin, Taajuddin, Nizaamuddin and so forth.
31
32
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15 NARRATIONS ON THE EXCELLENCE OF NAMING
MUHAMMAD
It is in the Hadith that the Messenger of Allah  اsaid,
ت ََس ّم َْوا ِبأ َ ْس َما ِء الأَنْ ِب َيا ِء

“Name yourselves with the names of the Prophets.”33
As for the names Muhammad and Ahmad, there are many
Ahaadith that testify to its merits:
Hadith 1, on the authority of Anas bin Maalik  صas
reported in the two Sahih manuals [Sahih Bukhari and
Sahih Muslim] and in Musnad of Imam Ahmad,
Jaami‟ Tirmidhi and Sunan ibn Ma‟ajah.
Hadith 2, on the authority of Jaabir bin Abdullah ص
as reported in the two Sahih manuals and Sunan ibn
Ma‟ajah.
Hadith 3, on the authority of Abdullah ibn Abbas ص
reported in Mu‟jam Kabir of Imam Tabarani, that the
Messenger of Allah  اsaid,
 َولا َت ُ َك ُّنوا بِ ُك ْن َيتِي،َس ّمُوا ِبا ْسمِي
Adab Al-Mufrad of Imam Bukhari, Hadith 814. Imam Ahmad Rida
explained the route of this narration, „Imam Bukhari in his Adab Al-Mufrad,
Imam Abu Dawood and Imam Nasaai have narrated on the authority of Abu
Wahb al-Habashi and there is a supplement to it. Imam Bukhari has
narrated in his Taarikh with the words ‘Sammu’ [instead of ‘tasammu’] on
the authority of Abdullah ibn Jarraad  صand there is another supplement to
it.‟
33
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“Name yourselves over my name and not over my
Kunya [an epithet].”34

Hadith 4, on the authority of Abu Umama ص, as
reported by Imam ibn Asaakir that the Messenger of
Allah  اsaid,
من ولد له مولود فسما ه محمد احبالى وتبركا بااسمى كان هو و مولوده فى الجنة
“Whoever has a boy born to him and he names him
Muhammad, out of sheer love for me and respect for
my name, will enter Paradise along with his new-born
son”35
Imam Jalaaluddin Suyuti  صsaid,
هذا مثل حديث ورد فى هذا الباب واسناده حسن
„These sort of similar narrations have reached us on this
subject, from them this narration is the best and its
chain of transmission is good.‟36
Hadith 5, on the authority of Anas bin Maalik ص, as
reported by Hafidh Abu Tahir Salafi and Hafidh Ibn
Bukair, that the Messenger of Allah  اsaid,
“On the Day of Resurrection two people will be
presented before Allah Almighty. It will be commanded
Sahih Al-Bukhari, Kitaab Al-Adab, Hadith 2120
Kanzul Ummal, Hadith 45223
36 Raddul Muhtaar, Kitaab Al-Khatr wal-Ibaaha
34
35
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to take them into Paradise. They will say, „O Lord, on
what basis are we being granted Paradise, for we have
not implemented any good actions?‟ Allah Ta‟ala will
say,
ادخلا الجنة فانى اليت على نفسى ان لا يدخل النار من اسمه ولا محمد
„Enter Paradise! I have taken an oath that whoever is
named Ahmad or Muhammad will not enter the Fire‟37
This is, if the person is a believer [mu‟min], and a believer is
called Sunni Sahihul Aqeeda, according to the principles of
the Qur‟an, Hadith and the Sahaaba. As for the deviants, the
Hadith is clear on its stance that they have been sentenced for
being dogs of Hell38. Their good deeds are not
acknowledged39. If a deviant is to be killed in oppression
Musnad Al-Firdous, Hadith 8837
The Messenger of Allah  اsaid, “The Khawaarij are the dogs of Hell” –
narrated on the authority of Ibn Awfa  صin Sunan Ibn Ma‟jah, Hadith no.
173
39 The Messenger of Allah  اsaid, “Allah will not accept any fasting, prayer,
charity, Hajj, Umrah, Jihad, or any other obligatory or voluntary action from
a person who is a deviant. He comes out of Islam like a hair pulled out of
dough” – narrated on the authority of Hudayfah ibn Al-Yamaan  صin Sunan
Ibn Ma‟ajah, Hadith no, 49. This Hadith has been declared to be Maudu
[fabricated] by some scholars, however, it is corroborated with another
Hadith in Jaami‟ At-Tirmidhi Hadith no. 2127 and in Musnad of Imam
Ahmad Hadith no. 615, that indicates its basis: Sayyiduna Ali ibn Abi Taalib
delivered a Khutbah in Al-Madinah and quoted the Messenger of Allah ا
saying, “Al-Madina is sacred, what is between „Air to Thawr, so whoever
introduces in it any deviancy or shelters a deviant then upon him is the
curse of Allah, the Angels, and all people. On the Day of Judgment, Allah
will not accept his compulsory and optional good deeds…”
37
38
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between the space of the place of Ibraahim [Maqaam] and the
Black Stone [Hajr Aswad], and he assumes patience and hope
for reward, even then Allah Ta‟ala will not accept him and He
will place him in Hell40.
These narrations [on the excellence of keeping names
Muhammad and Ahmad] are reported by Dar Qutni, Ibn
Ma‟ajah, Baihaqi and Ibn Jawzi from Abu Umama ص,
Hudhayfa  صand Anas ص. This humble servant has indicated
to it in various places in his Fataawa. Therefore, people like
Muhammad ibn Abdul Wahhaab Najdi41 have no share in the
glad tidings of these narrations, and so is Sayyid Ahmad
Khan42 – a disbeliever whose doctrine is explicit disbelief.
The fragrance of Paradise is absolutely prohibited for
disbelievers.

As-Sawaaiq al-Muhriqah of Ibn Hajar Haythami
Founder of Wahaabism: Muhammad ibn Abdul Wahhaab [d. 1206 AH.]
from Uyayna, Najd province of Arabia. He was declared a heretic for his
massive Takfir of the Muslim Ummah and opposition to the doctrines of
Ahlus Sunnah. His father, Shaykh Abdul Wahaab, and his brother, Shaykh
Sulayman ibn Abdul Wahhab – were two notable scholars of Ahlus Sunnah
and they both declared him to be a deviant. The Shaafi‟ Mufti of Makkah –
Shaykh Ahmad Ad-Dahlan – with many scholars of Arabian peninsula
declared ibn Abdul Wahhab to be a heretic. The teachings of Ibn Abdul
Wahhab were imported to the Indian Sub-continent by Ismail Dehlawi and
propagated by the Deobandi regime.
42 Sayyid Ahmad Taqvi ibn Muhammad was a high court Judge during the
British colonialism of India and the founder of the present day Aligarh
Muslim University in Aligarh. His reformist interpretations of Islam and the
Qur‟an led to his disrepute that caused many scholars of Islam declaring
him to be an apostate.
40
41
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Hadith 6, on the authority of Nabit ibn Sharit, as
reported by Hafidh Abu Nu‟aym in his Hilya, that the
Messenger of Allah  اsaid,
قال اهلل تعال عز وجل وعزتى وجلالى لا اعذب احدا تسمى باسمك بالنار يا
محمد
“Allah said, „By My Dignity and Might, O Muhammad!
I will not punish a person with Hell whose name is on
your name.‟”43
Hadith 7, on the authority of Hafidh Ibn Bukair from
Amirul Mu‟mineen Ali ibn Abi Taalib ص. Hadith 8, on
the authority of Amirul Mu‟mineen Ali ibn Abi Taalib
ص, as reported by Dailami in his Musnad al-Firdous.
Hadith 9, on the authority of Ibn Adi Kaamil and Abu
Sa‟eed Naqqaash with an authentic chain of
transmission, reported in Mua‟jam Shuyookh, that the
Messenger of Allah  اsaid,
ما اطعم طعام على مائدة ولا جلس عليها وفيها اسمى الا وقد سوا ك ل يوم
مرتين
“On whichever table-spread people eat food and there is
a person with my name seated among them, then they
are blessed twice everyday”44

43
44

Tadhkiratul Mawdoo‟aat
Al-Kaamil Ibn Adi
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The upshot of this narration is that a household in which there
is a person with the blessed names [Ahmad or Muhammad] –
such a house is blessed twice with the Mercy of Allah
Almighty. The words mentioned by Amirul Mu‟mineen  صare
as follows:
ما من مائدة وضعت فحضر عليها من اسمه احمد و محمد الا قدس اهلل ذلك المنزل ك ل
يوم مرتين
“When a table-spread is placed and a person by the name of
Ahmad or Muhammad is present, then Allah sanctifies this
house twice a day”45
Hadith 10, Ibn Sa‟d in his Tabaqaat narrates on the
authority of Uthman Umri that the Messenger of Allah
said,
ما ضرا احدكم لو كان في بيته محمد و محمدان و ثلثة
“What harm will befall any of you, if he has one or
two or three [persons by the name of] Muhammad in
his house”46
Hence, this humble servant has kept the name Muhammad for
the aqiqah of all of his sons and nephews, thereafter for the
respect of the blessed name and for the sake of differentiation
he allotted alternative names for each. All praise is due to

45
46

Musnad Al-Firdous, Hadith 6137
Kanzul Ummal, Hadith 45605
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Allah, this humble servant has five people [of the family]47
with the name Muhammad – may Allah preserve them, grant
them well-being and allow them to reach the highest
horizon.48 As for other than these five, they have passed on
into the Divine Mercy [may Allah have mercy on them].
Hadith 11, Zaraaifi and Ibn Al-Jawzi report on the
authority of Sayyiduna Ali ibn Abi Taalib  صthat the
Messenger of Allah  اsaid,
ما اجتمع قوم قط فى مشهورة و فيهم رجل اسمه محمد لم يدخلوه فى مشورتهم
الا لم يبارك لهم فيه
“When people gather for a decision and if there is a
person by the name of Muhammad and they do not
include him in the consultation, then such consultation
will be void of any blessings.”49

1. Hazrat Muhammad Haamid Raza [eldest son], 2. Hazrat Muhammad
Mustafa Raza [youngest son] 3. Hazrat Muhammad Hussain Raza [first
nephew] 4. Hazrat Muhammad Hasnain Raza [second nephew], 5. Hazrat
Muhammad Faarooq Raza [third nephew].
48 It should also be noted that the Imam Ahmad Raza‟s name is also
Muhammad, and so were his blessed father‟s and grandfather‟s names. His
two younger brothers are also named Muhammad – Hazrat Muhammad
Hasan Raza and Hazrat Muhammad Raza. Thereafter, his grandson‟s
name is also Muhammad – Hazrat Muhammad Ibraahim Raza. It so
happens, that every boy in this noble family of the Mujaddid is named
Muhammad.
49 Al-Alal Al-Mutaanihiya, Hadith 267
47
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Hadith 12, Tabarani reports on the authority of
Sayyiduna Abdullah ibn Abbas  صthat the Messenger of
Allah  اsaid,
من ولد له ثلثة فلم يسم احدهم محمدا فقد جهل
“Whoever has three boys born to him and he does not
name anyone „Muhammad‟, such a person is an
ignorant”50
Hadith 13, Haakim, Khateeb and Daylami report on the
authority of Sayyiduna Mawla Ali  صthat the
Messenger of Allah  اsaid,
اذا سميتم الولد محمدا فا كرمواه واسعوا له فى المجلس والا تقبحوا له وجها
“When you name a child „Muhammad‟ then respect him
and give him space in a gathering. Do not attribute
wrongdoing towards him and do not curse him.”51
Hadith 14, Bazzaar reports in his Musnad on the
authority of Sayyiduna Abu Raafi‟  صthat the
Messenger of Allah  اsaid,
اذا سميتم محمدا فلا تضربوه ولا تحرموه
“When you name a child „Muhammad‟, then do not
harm him and do not deprive him.”52

Al-Mu‟ajam Al-Kabeer, Hadith 11077
Taarikh Baghdadi, Under Muhamamd ibn Ismail Alawi, Vol.3
52 Kashf al-Istaar, Hadith 1988
50
51
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Hadith 15, Imam Shamsuddin Sakhaawi  صreports in
his „Fataawa‟ from Abu Shu‟ayb on the authority of
Imam Ataa [ صteacher of Imam Abu Hanifa ]ص,
من اراد ان يكون حمل زوجته ذكرا فليضع يده على بطنها و ليقل ان كان ذكرا
فقد سميته محمدا فانه يكون ذكرا
“Whoever aspires that his wife should give birth to a
boy then he should place his hand on his wife‟s
abdomen and say, „If it is a boy, I have kept his name
Muhammad.‟ By the Will of Allah, a boy will be
born.”53
Imam Maalik  صsaid,
“In a household when there is a person by the name of
Muhammad, the blessings of such a household is
greater”54
It is preferable to simply name Muhammad or Ahmad. Do not
add any other name with it such as Jaan or the likes, because
the merits that have been narrated have been indicated for
these blessed names only.55
Fataawa Imam Shamsuddin Sakhaawi
At-Tayseer Sharah Jaami‟ Al-Sagheer. Imam Ahmad Raza said, “In the
tenth Hadith Imam Manaawi has mentioned this narration in Sharah
Tayseer and so did Allama Zurqaani in his Sharah Mawaahib”
55 However, it is permissible to add another name to it such as Muhammad
Hasan, Muhammad Hussain and so forth. The merits in the Hadith refer to
keeping the name „Muhammad‟ or „Ahmad‟ on its own.
53
54
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NAMES LIKE GHULAM ALI, GHULAM HASAN
As for the names; Ghulam Ali, Ghulam Hussain, Ghulam
Ghawth, Ghulam Jilaani and the likes in which the names of
the pious and beloveds of Allah have been prefixed with the
word „Ghulam‟ [servant], this is evidently permissible. This
humble servant has authored a lengthy verdict on this subject
and has proved its permissibility from the Qur‟an, Hadith and
the statements of the Wahaabiya [who consider it
polytheism]56.
Allah Almighty has said,
ون
ُ َو َي ُط
ٌ ان لَّ ُه ْم ك َأَن َّ ُه ْم لُ ْؤلُ ٌؤ َّم ْك ُن
ٌ وف َعل َْي ِه ْم غِل َْم
“Their servants will be circling around them, as if they
were pearls, safely preserved.”57
It is reported by Abu Hurairah  صthat the Messenger of Allah
 اsaid,
َ
َ
ِن
ِ َّ اّلل َوك ُ ُّل ن َِسائِك ُْم ِإ َما ُء
ِ َّ يد
ُ  كُل ُّ ُك ْم عَ ِب. لا َ َيقُولَ َّن أ َح ُدك ُْم َع ْب ِدي َوأ َمتِي
ْ اّلل َو لَك
اى َوفَ َتاتِي
َ ار َيتِي َوفَ َت
ِ ل َِي ُق ْل غُلاَم ِي َو َج

Ismail Dehlawi has indicated in his Taqwiayatul Iman that to keep names
such as Ghulam Nabi, Ghulam Wali and the likes is polytheism [Shirk].
Whereas we find in the following paragraph that Allah has used this word
for the creation and the Messenger of Allah  اgave permission to use this
word for one‟s servants. If it was polytheism – would Allah and His
Messenger have used this word in connection with the creation? Or is Allah
and His Messenger guilty of polytheism – Allah Forbid!
57 Holy Qur‟an, [52:24]
56
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“None of you should say: „my bondman‟ and „my
slave-girl‟, for all of you are the bondmen of Allah, and
all your women are the slave-girls of Allah; but say:
„my servant‟, „my girl‟, and „my young man‟ and „my
young girl.‟”58
The definition of shirk [polytheism] of the Wahaabiya are
always this sort. Their definition of shirk is filled to the brim
in the Qur‟an and Hadith. Even Allah and His Messenger ا
are not safe from these shirk-devotees – Allah, the Lord of all
creation, Forbid! It is interesting to note that it is prohibited to
add the word „Ghulam‟ with the Names of Allah Ta‟ala. One
cannot say Ghulam of Allah because the actual [haqiqi]
definition of Ghulam is „biological son‟. Hence in Arabic, one
proclaims the word „Ghulam‟ for one‟s servant, out of
compassion; and in Urdu one says the word „Chokra‟59.
The erudite saint and knower of Allah, Sayyidi Allama Abdul
Ghani Nablusi [may Allah preserve his sanctity] comments
under the Hadith in Hadiqah Nadiya,
“Rather one should say „my servant‟ [ghulaami], „my
maid-servant‟ [jaariyati], „my young boy‟ [fataai],
„my girl‟ [fataati]. One must adhere to reverence in
respect to Allah Almighty because one says „bondman
of Allah‟ [Abdullah], „bondwoman of Allah‟
[Amatullah]. One does not say „servant of Allah‟
Sahih Al-Muslim, Kitaab Al-Alfaaz minal Aadaab, Hadith 2249
In English, it will mean „boy‟. We find this is common usage in the
subcontinent when a domestic worker is asked to, ‘Where were you, boy?’
58
59
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[Ghulamullah]
or
„maid-servant
of
Allah‟
[Jaariyatullah] and one does not associate „young
boy‟ or „young girl‟ to Allah [fata-Allah,
fataatullah].”60
Glory be to Allah! This [so-called] polytheism [of the
Wahaabiya] is quite strange that it is not permissible to be
associated with Allah but only for those who are from the
creation.61 The upshot of the Wahaabiya verdict is that as
soon as some sort of respect is observed towards the pious
personalities, their escapade of Shirk begins. Even if this
element is not associated with Allah Almighty or prohibited to
be used towards Allah – this element does not halt them in
their spree. Have you not observed that their leader62 has
stated in his Taqwiyatul Imaan that it is polytheism to
construct a roof and to place flowers over the graves? Doing
so, they associated these entities to Allah Almighty which are
specific for Him. In other words, they have caused a
presumption of Allah that He has said, „Construct a roof over

Al-Hadiqatun Nadiyya Sharah At-Tariqatum Muhammadiyya, Chapter 23.
It is strange indeed because polytheism is something that a person
associates, something specific for Allah, towards the creation. For example,
worship is only for Allah Almighty. If one associates worship to any creation,
with Allah Almighty, it will become Shirk [polytheism]. However, at this point
the noble Imam is indicating towards the fallacy of the Wahaabiya definition
of Shirk. They say that to keep names such as Ghulam Nabi is Shirk,
however, we have understood from the passage of Hadiqah Nadiyya that
one cannot associate the word Ghulam towards Allah Almighty because it is
disrespectful. Then how is this Shirk if something that cannot be associated
with Allah but is associated with the creation?
62 Referring to Ismail Dehlawi [d.1831]
60
61
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my grave only‟ and „place flowers over my grave only‟; Allah
Forbid!
لا حول ولا قوة الا باهلل العلى الغظيم
Have you not realized that the recent leader of the Ghayr
Muqallid – Siddiq Hasan Khan Kannoji Bhopali63 Aanjahaani
has penned the following in his manuscript Kalimat e Haq,
چو غلام آفتابم از آفتاب گويم
„As I am the servant of the sun [Ghulam Aftaab] then I shall
speak in lieu of the sun‟
Glory be to Allah! It will be Shirk and Haraam to have names
such as Ghulam Muhammad, Ghulam Ali, Ghulam Hussain
and Ghulam Ghawth but it is permissible and no blame is
incurred whatsoever if someone claims to be Ghulam Aftaab!
If one translates this Persian word into Arabic then it will be
Abdus Shams – akin to the polytheists of the Arabia. In Hindi
it will be the name of the disbelievers – Suraj Daas.
Languages are different but the objective is the same.
لا حول ولا قوة الا باهلل العلى الغظيم

63

Siddiq Hasan Khan was a controversial leader of the Ahl e Hadith
movement in India. He was born in 1832 and died in 1890. He was
influenced by the views of Ibn Taymiyyah and propagated his
doctrines.
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NAMES LIKE HIDAYAT ALI
As for the name „Hidayat Ali‟ – it is evidently permissible and
there is no room for its prohibition. The Wahaabiya – may
Allah destroy them – find grudges in the names of the
beloveds of Allah. Unlike their elders who do not concede in
this subject, Mawlvi Abdul Hayy Sahab Lucknowi64 has
voiced his criticism in his collection of verdicts, Majmua
Fataawa. In the beginning of his argument he indicated that
the use of this name [Hidayat Ali] is simply not preferable
[khilaf e awla], however at the conclusion of the verdict he
verifies this name to be impermissible and a sin. This is
incorrect. The following is the citation of the question in the
first volume of Majmua‟ Fataawa and answer of Abdul Hayy
Lucknowi:
VERDICT OF MAWLANA ABDUL HAYY
QUESTION
A person‟s name was Hidayat Ali which he changed it
to Hidayat-al-Ali because he found the former name
to be polytheistic. However, he was told that the word
Hidayat means „to guide the way‟ [first meaning] and
Mawlana Abdul Hayy Lucknowi Firangi Mahalli was a Hanafi Sunni
scholar who was born in 1847 and died in Lucknow in 1886. He was noted
for his scholarly works by all and he followed the doctrine of Ahl As Sunnah
wa Al-Jama’ah. However, some of his verdicts were not accurate, like this
one, due to his tendency of applying ijtihaad [opinion-derivation] in various
issues that went contrary to his predecessors. Nevertheless, he is included
amongst the Hanafi Sunni scholars of the subcontinent. See Tazkirah
Ulama e Ahl e Sunnat, Pg. 144, Sunni Darul Ishaat Alawiya Ridawiya,
Faisalabad, authored by Mawlana Mahmood Ahmad Qaadiri, 1992.
64
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it also means „to allow one to attain one‟s objective‟
[second meaning]. Both meanings are similar.
Additionally, the word Ali, without the definite article
of „al‟, is also from the Names of Allah and it is also a
name of Sayyiduna Ali  – صthat is, the name is similar
for both the Creator and the creation. The replier said
that his understanding of this elaboration indicates
that since the words „Hidayat‟ and „Ali‟ have two
connotations each, then this leads to four cases that
can be corroborated. Firstly, the first connotation of
both Hidayat and Ali refer to Allah. Secondly, the
second connotation of Hidayat refers to its second
meaning and Ali refers to Allah. Thirdly, the word
Hidayat indicates the first meaning and the word Ali
refers to Sayyiduna Ali ص. Fourthly, the word Hidayat
refers to its second meaning and the word Ali refers to
Sayyiduna Ali ص. Hence, the first three cases do not
have any articles of prohibition in the light of the
sacred law, but the fourth case contains an element of
prohibition. Therefore, these matters are found in all
the Names of Allah that have similarity to the
creation. The non-associative and dissimilar names in
which their connotations fall into the associative and
similar names of Allah; their use must be abstained,
for it is compulsory. Hence, if a person uses this logic
to label the slogan of „Ya Ali‟ to be prohibited – will
this logic be valid or not?
ANSWER
“He Alone informs correctly. The word „Ali‟ is from
the Names of Allah, therefore the definite article [Al-]
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will be prefixed to it in lieu of respect. For example,
Al-Fadhl, An-Nu‟man and so forth. As for the name
Ali which is used for Sayyiduna Ali ص, the definite
article of „al‟ will not be added to it. Therefore the use
of the name Hidayat-Al-Ali is better than the name
Hidayat Ali. The reason for this is that in the first
meaning of the word Hidayat there is no misgiving if
it is associated to Hadrat Ali  صbut the second
meaning, due to similarity [to Allah], a misconception
is produced. And the word Ali, due to the similarity
with the Name of Allah, there is a cause of prohibition
due to the presence of ambiguity [ayhaam]. Hence, it
is important to avoid this name. This is the rationale
that the scholars have used and due to which they
prohibit people from keeping the name Abdun Nabi.
However, there is no unlawful ambiguity when the
name Abdullah and so forth is used. Similarly, there is
no harm in saying „Ya Ali‟ if Allah is intended when
calling out the slogan. There is no disagreement in
this. Abul Hasanaat Abdul Hayy has penned these
words.”65

Majmu‟aa Al-Fataawa, Mawlana Abdul Hayy Lucknowi Firanghi Mahalli,
Question 278, Vol.1, Pg. 349
65
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12 ACADEMIC REPLIES ON MAWLANA ABDUL HAYY
1st Reply
I say, this answer is very peculiar and preposterous. Firstly,
the foundation of this confounded essay is a fallacy from the
beginning. That, which is prohibited, is double-entendre
ambiguity [ayhaam] and not simply supposed ambiguity
[mujarrad ihtimaali] – even if it is weak and rare. The
difference between ayhaam and ihtimaal is vast. Ayhaam is
based on preponderant mindset in which the mind races to
deliberate the prohibited meaning; in contrast to ihtimaal in
which a variation of prohibited meaning has the potential to
escalate. It is in Talkhees,
„Ayhaam is to use a word that possesses double
meanings. One meaning is the common and the
second meaning is the rare. It will be ayhaam when
this word is used and the rare meaning is intended‟66
Allama Sayyid Sharif Qudsi mentions in Kitaab AtTa‟areef‟,
„Ayhaam is also known as a whim – it is a word with
two meanings: general and rare. When someone hears
this word his understanding will be inclined towards
the general meaning but the speaker‟s intention is that
of the rare meaning. Most doubts and confusions are
of these categories. The statement of Allah: “On that
66

Talkhis Al-Miftaah, Imam Jalaaluddin Qizwini [d.730 AH]
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Day all the heavens will be scrolled up in His Right
Hand” is an example.‟67
If supposed ambiguity [ihtimaal] is a cause of prohibition then
there will be nothing in this world that will remain
permissible. For example, Zaid has come or Zaid has sat or
Zaid has gone; Bakr has eaten, spoken and sleeping; Mujib
has asked a question and has written the answer, and so forth.
All these personal abilities have two ambiguous possibilities:
firstly being, Zaid, Bakr and Mujib have carried out these
actions by the power and ability that is self-possessed,
absolute and complete. Secondly, they have carried out these
actions by the power and ability that is bestowed, nonabsolute and non-eternal. The first possibility is polytheism
[Shirk], therefore due to the presence of the first ambiguity, it
becomes necessary to avoid ascribing these actions to them
[according to the logic of Abdul Hayy Lucknowi]. This basis
of ambiguity is clearly unsound as per the consensus and
unanimity of everyone with a sense of sanity. The scholarly
author of the verdict [Abdul Hayy] must have lived his life
with these ambiguities and his literature filled with numerous
polytheistic elements as well. Leave alone this, if we are to
see the word wa ta‟ala jadduka68, which we recite in our daily
Salaah – perhaps you may also be reciting it – have you not
noticed the other meaning of it, which is more well-known
At-Ta‟arifaat, Imam Jurjaani [d. 474 AH]
In the opening glorification of Salaah [thanaa]:
سبحانك اللهم وبحمدك وتبارك اسمك وتعالى جدك ولا اله غيرك
The intended meaning of the word jadduka in this context is „your Majesty‟
but the more well-known meaning of this word is „your grandfather‟.
67
68
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and prominent than the intended meaning that it supposes;
how great will the polytheism be in this case? It is strange that
this is not considered prohibited even though it has greater
ambiguity that entails disbelief. Hence, we understand that
double entendre ambiguity requires context and that which is
found to fixate and deliberate towards a certain meaning to it
that rises to Ayhaam – only this is prohibited; instead of
simple ambiguity. This point is worthy of memorization
because nowadays many people of ignorance do not
differentiate between ayhaam and ihtimal.
2nd Reply
If it is the case of simply flinging a point across, then why
only such a point arises from the name Hidayat Ali? Whereas
the name of Mawla Ali  صhas a greater connotation of
supposed polytheism. In the question, four possibilities were
presented in which one was considered polytheism according
to you, but here we see an equal balance between polytheism
and Islam in the name. The name of Ali has two meanings: a)
Absolute and self-possessed greatness without any bestowal
from anyone [and this is for only One Divine Being who is
free from every association and partnership – Allah Ta‟ala]
and b) it is associated greatness bestowed upon the creation.
The first meaning has clear polytheism [if it is used for
creation], therefore the name Ali has a greater ambiguity of
polytheism than the name Hidayat Ali. Alas! No ignorant will
infer such things – leave aside a scholar.
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3rd Reply
Besides the name Ali, consider other similar Names between
the Creator and the creation such as Rashid, Hamid, Jameel,
Jaleel, Kareem, Aleem, Haleem and Raheem. All these names
will have the same connotation of ambiguity of polytheism as
the name Hidayat Ali; whereas it is Allah Himself who
bestowed His Prophets with one or two or more Names of His
Attributes, and for the Messenger of Allah  اthere are over 60
Names that have been narrated for his personality – as
dictated by the scholars in Mawaahib [of Imam Ahmad
Qastalaani]. The Prophet  اnamed himself Haashir69 and
numerous from the Ta‟abieen and the erudite scholars had a
name „Maalik‟70. Why don‟t you find the prohibited
ambiguity in these names? It is in Durr e Mukhtaar that such
names are permissible for the creation and their meanings will
be taken in context of the creation and not the Creator:
“It is permissible to keep names of similarity [asmaa
al-mushtarikah] such as Ali, Rasheed and so forth.
Hence we will understand the meaning of these names

The Messenger of Allah  اsaid, “I have many names. I am Muhammad
and I am Ahmad. I am Maahi [the one who eradicates] through whom Allah
has eradicated disbelief. I am Haashir, whom Allah will raise first on the Day
of Resurrection, the entire Ummah will be judged before my feet. I am
Aaqib [the one who comes last], after whom there is no Prophet” [Shamaail
e Muhammadiya, Hadith no. 360].
70 Such as Imam Maalik bin Anas [may Allah have mercy on him], the
meaning of the word is „Master, Owner, Possessor‟.
69
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in context of the creation and not that which is
reserved for Allah Alone”71
Why don‟t you now brand these names to be prohibited
based on the ambiguity of polytheism?
لا حول ولا قوة الا باهلل العلى الغظيم
4th Reply
The questioner had asked in relation to the name Abdullah
whereas the respected answerer [Abdul Hayy] added „…and
so forth‟ with it so that he may save his name from being
tainted with polytheism. The name Abdul Hayy has two parts,
both parts have double meanings: a) a slave in relation to God
and b) a slave in relation to a master.
Allah Ta‟ala said,
ِن ِع َبا ِد ك ُْم َو ِإ َمائِك ُْم
َّ َوأَن ِك ُحوا الأ َ َيامَى ِم ْن ُك ْم َو
ْ الصا لِ ِحي َن م
“And enjoin in marriage those among you who are
not married, and your deserving slaves and
bondwomen”72
See! Allah Ta‟ala has regarded our slaves as „Abd‟. In the
similar sense, one meaning of the name „Hayy‟ is everlasting
life, pre-eternal life and compulsory life, and the second

71
72

Al-Durr al-Mukhtaar, Kitaab Al-Khatr wa Al-Abaaha
Holy Qur‟an [24:32]

Page | 36

meaning of the name is related to us, you and me, Zaid and
Amr, which manifests in the verse,
ت
ِ ِن ال َْم ِّي
ْ ت ُ ْخ ِرجُ الْحَيَّ م
“You bring forth the living from the dead”73
Now, if the word Abd refers to the first meaning [slave in
relation to God] and the word Hayy refers to the second
meaning [human life] – then this is clear polytheism. The
same four cases also erupt from this analysis, and that one
case is polytheism – then how is it that this name is
permissible and safe from the ambiguity of polytheism, for
you? The same can be said for the name of the respected
Sunni scholar, the one with the correct creed [Sahihul
Aqeeda], Mawlana Abdul Haleem74 – may Allah have mercy
on him. Observe this reality and see how far off will this
inquiry place someone in jeopardy! Perhaps, the author did
not pay attention to the question itself, otherwise his answer
would not have incurred such weak and fragile answer, that
places his own name into risk of prohibition.
5th Reply
Regarding the slogan „Ya Ali‟ it is indicated that if the
intention is to call upon Allah, then it is not harmful. Why?
The other possibility is also present in this instance. The
Holy Qur‟an [3:27]
Mawlana Abdul Haleem Firanghi Mahalli was the father of Mawlana
Abdul Hayy Firanghi Mahalli. He was a Sunni Hanafi Scholar and the one
without any blemish. Hence, Imam Ahmad Rida praises him and
supplicates for him.
73
74
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intention is not sufficient to safe oneself from the possibility
and ambiguity. Ayhaam is that when the intended meaning of
the speaker is not present – you have heard the statements
from Talkhees and Ta‟arifaat. And if intention is relevant
then why is it not permissible to name someone Hidayat Ali?
When did someone intend a polytheistic meaning to it?
6th Reply
If one adds a definite article [al-] in front of the name Ali, how
will it save one from polytheism? If this does not denote
polytheism on its attributive factor, then it is still a cause of
concern on its essential connotation. This name is from the
comparable attributes [Sifaat e Mushtarikah] and therefore the
possibility is relevant [of it being Shirk] and precaution is
necessary [for the author – Abdul Hayy]. It is in Siraajiya,
TaatarKhaaniya and similar books that to name a person Ali
with the definite article [al-] is permissible. It is in Radd AlMuhtaar,
“It is in Tatarkhaniya from Siraajiya that it is
permissible to keep names which are Attributes of
Allah and they are found in the Holy Qur‟an, such
as; Al-Ali, Al-Kabeer, Ar-Rasheed and so forth.
The same is narrated in Minhul Ghaffar from
Siraajiya and that it is permissible even with a
definite article.”75

75

Raddul Muhtaar, Kitaab Al Khatr wal Ibaaha, Fasl fi Baiy‟
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7th Reply
If the discussion is on possibilities then to maintain difference
between the two conveyed intentions and the intended path is
invalid. The conveyed and intended – both suppositions lead
to two meanings: creation and causes, both of which are
specific to Allah Alone [for He creates the creation and
causes]. Therefore, is the word Ira‟at [to see] possible for the
creation if intended as a creation of the sight and at the same
instance, achievable for the creation if taken with the meaning
of causative function of sight? Is it not possible to achieve
salvation and guidance through the Prophets, if the intended
meaning is causative? Hence, the discrepancies and
uncertainties between the two have been eradicated. Yes, one
may say that Ali and Hidaayat are both used in the meanings
denoting creation and cause: with this we arrive at four
possibilities. This in turn leads us to another dilemma that just
as how one cannot use the word Hidaayat for other than Allah
if the intended meaning is that of the creation, likewise one
cannot attribute this to Allah Ta‟ala if the other meaning of
cause is intended; otherwise the Absolute Creator and Giver
will be regarded to be someone else, and Allah will be
someone who is an intermediary. The concept of polytheism
will reach a new threshold, because earlier it was Taswiya –
equalising something to Allah Ta‟ala, and here there is
Tafdheel – preferring another over Allah Ta‟ala. By placing
[al-] in front of Ali, one solved the initial dilemma [of
Taswiya], but what will be the solution for the second case [of
Tafdheel]? Now, it is your responsibility to innovate another
laam and insert it into this name so that it becomes fixated to
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the creation and does not lead towards the worst form of
polytheism.
8th Reply
Leave aside „guidance‟ [Hidayat] all the actions that have
similarity will be faced with the same possibilities of
polytheism. Favour and reward, disgrace and respect,
knowledge and understanding, punishment and virtue,
bestowals and prohibitions, harm and benefit, wrath and war,
and so forth. If one relates these towards the creation, then
this is polytheism due to ambiguity; and if it relates towards
the Creator, then this is disbelief due to causative reality.
Hence, if one says, that by attributing this towards the Creator
instantly leads one to the meaning intended for the Creator,
then we also say, that by attributing towards the creation also
instantly leads one to the meaning intended for the creation.
The scholars have indicated clearly that by referring to the
person is itself sufficient to dictate the intended meaning. By
the Grace of Allah, this aspect has now been answered.
9th Reply
You have introduced a new name of Allah – „Mussawwib‟.
You begin every answer by saying [ هو المصوبHe is the One Who
shows the right way]. Why is this empty of evil possibilities?
The word „tasweeb‟ as it is used for showing the right way, it
is also used to indicate bowing one‟s head. The one who sits
with his head bowed is also called „Musawwib‟. Both of these
meanings are literal and according to your basis, this word
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consists of ambiguity of anthropomorphism76 – which is
disbelief and massive misguidance.
10th Reply
If the word „Hidayat‟ is attributed towards Mawla Ali [may
Allah ennoble his face] with the possibility of incorrect
connotation, then how severe will it be to relate this attribute
to his personality. Here, due to these reasons, it becomes
prohibited to attribute the word „Haadi‟ [the one who guides]
to him, whereas this is contrary to the clear Prophetic
narrations and the consensus of the Muslim scholars of Ahl
as-Sunnah wal-Jama‟ah. Perhaps, the excuse can be issued
that of attributing this name with the intention of it from the
Creators‟ may be misguidance if solely intended with this
mind-set, but it is permissible if intended with causative
possibilities. This is the same excuse, the refutation of which
we have explained previously. Does this mean that if one does
not explicitly intend this towards the personality of Mawla Ali
[may Allah ennoble his face], then the doubt remains on the
ambiguity, and if his personality is intended with this name,
then there is no doubt and hereby confirmation. If the former
case was permissible then why is the opposite of this not
prohibited for the Creator, and if the latter case is taken into
account, then why does the opposite not transpire?

The quality of ascribing human elements and forms to the Creator – such
as sitting, walking, standing, leg, hand, eyes, ears and so forth.
76

Page | 41

11th Reply
Not only towards Mawla Ali ص, rather the quality of guidance
will cease to be associated with the noble Prophets, the great
Messengers and the Leader of all mankind  اhimself – even
though it is based on the other possibility but due to the
ambiguity present, it will not be permissible to associate
guidance to these personalities [according to you.] Now to say
that Mustafa  اis the Guide will also become prohibited and
this is contrary to the Qur‟an, the authentic narrations, the
consensus of the Ummah and the necessities of the Deen.
12th Reply
The answerer himself answered this contradiction in the 3rd
volume of his verdicts and presented a refutation of it and
concluded with a final prospect:
Question: Is it fine to keep „Abdun Nabi‟ as a name and
similar names like it?
Answer: If the belief is that the person of this name is a
worshipper of the Prophet  اthen this is clear polytheism. If
the word „Abd‟ is taken in context of being a servant or of
someone‟s possession then this is impractical. And if the
meaning is taken in context of obedience, then there is no
harm but it is not preferable [Khilaf e Awla]. Imam Muslim
has narrated a Hadith on the authority of Abu Hurairah that
the Prophet  اsaid, „No person should say [regarding
someone] „my bondman‟ or „my slave-girl‟. All of you men
are bondmen of Allah and all your women are slave-girls of
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Allah. If you wish to say it then say „my servant‟, „my girl‟
and „my young man‟ and „my young girl‟77.
On a brief glance, this answer is also worthy of criticism.
7 POINTS ON THE USE OF ‘ABD FOR THE CREATION
1st Point
There is no difference between Abd and Banda except for the
language. Both of them translate each other. These words are
spoken in Arabic and non-Arabic languages as opposites to
„God‟, „Lord‟, „Master‟ and „Guardian‟. Therefore, to relate
the word „Abd‟ to mean „worshipper‟ and labelling this to be
polytheism is akin to someone saying that „if ayn is used in
relation to eyes then it is incorrect but if it is in relation to
spectacles then it is fine‟. Hadrat Mawlvi Rumi mentions in
Mathnawi Sharif under the Hadith of Bilal‟s freedom from
slavery, when the Truthful one bought Bilal and presented
him to Messenger of Allah – the Prophet  اsaid to Siddiq,
„You did not include us in his transaction‟. The Truthful one
said,
کرد مش آزد ہم بر روے تو

گفت ما دو بندگان کوۓ تو

„He said, “We both are the servants of your place,
I have freed him for the sake of your illuminated face‟78

77
78

Majmua Fataawa, Kitaab Al-Aqiqah, Volume 3
Mathnawi Al-Ma‟anwi, Jalaaluddin Rumi
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Hence, whatever definition is found in Abd is also found in
Banda.
2nd Point
It is baseless to indicate that if the word Abd is used in context
of worshipper then it is polytheism and if it is used in context
of being a servant then it is impractical. Being a possession of
someone consists of both Absolute Divine possession and
bestowed non-divine possession. The first case is clearly
polytheism and the word Banda is used as an antonym to
„Lord‟ and „Master‟. The second case clearly eradicates the
polytheism.
3rd Point
You have claimed servant-hood to be impractical, that is,
falsehood, eradicating the ruling of polytheism over it and
attaching a sin to it. However, the erudite jurists, the great
Saints and reliable scholars consider this belief [to be a
servant of the Prophet  ]اto be an aspect of perfect faith and a
person deprived of this to be a man bereft of spiritual
sweetness of faith. Hadrat Imam, the Knower of Allah, Sayyid
Sahl ibn Abdullah Tustari mentions, Imam Qadhi Ayadh in
his Shifaa Sharif and Imam Ahmad Qastalaani in his
Mawaahib la Duniya Sharif – both relate, Allama
Shahaabuddin Khifaaji in his Naseem Ar-Riyaadh and Allama
Abdul Baaqi Zarqaani in his Sharah Mawaahib – both
comment:
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“The one who does not consider the Prophet  اto be his
Master and oneself to be in his possession – will not be aware
of the sweetness of the Sunnah of the Prophet ”ا79
4th Point
Mawlana Shah Abdul Aziz mentions in his Tauhfa Ithnaa
Ashariyaa that Allah Ta‟ala has said in the Zaboor:
“O Ahmad [ !]اThe Divine Mercy has been placed on your
lips. I grant you blessings due to it. So cover your sword, for
your radiance and your praise is sufficient. All the nations will
fall to your feet. Allah has brought forward the Book of Truth,
with Purity, from the Mountain of Makkah. The earth is filled
with the praises of Ahmad and his glorifications. Ahmad
became the Master of the entire earth and over the necks of all
the nations.”80
Will these words of the blessed Zaboor be categorised to be
impractical? [Allah Forbid!]
5th Point
Imam Ahmad bin Hambal [may Allah have mercy on him]
narrates on the authority of Hadrat A‟msh  صthat he presented
himself before the Prophet  اon behalf of his relatives for a
particular need and he mentioned this in a form of a poetry –
the beginning of which was:
يا مالك الناس و يا ديان العرب
79
80

Al-Mawaahib Al-laDunya, Maqsad As-Saabi‟
Tauhfa Ithnaa Ashariyaa, Baab Shasham
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“O the Master of mankind and the Ruler of the Arab”81
The Prophet of Allah  اheard his misery and fulfilled his
need. If you consider the Prophet of Allah  اto be a Master of
one person to be impractical, then to consider him to the
Master of all the people by saying „Master of Mankind‟ would
be a colossal sin [Allah Forbid] on your basis. However, the
aforementioned narration is testifying to this reality that a
Companion referred the Prophet  اas the Master of all the
people and the Prophet  اaccepted this and allowed it.
6th Point
Actually, your sense of reasoning by calling this [the
possession and ownership of the Messenger of Allah  ]اto be
impractical was limited to your concept of the reality of being
in someone‟s possession or property. Your understanding was
limited to a transactional element where one person buys the
other for a few pieces of coins. Whereas, this sort of
possession is incomplete, invaluable and unlikeable because
leave aside the life of a slave, one is not an owner of the flesh
itself. True ownership is where one is an owner of the life and
body altogether, applicable to both human and Jinn. That is, to
be closer and in control of the life – that in the presence of the
owner one is not in control of one‟s life. This ownership of
truthfulness and purity, envelops all things in entirety – is
bestowed upon the Master of Mankind, the Prophet of Allah
 – اbeing the Senior Representative of Allah Ta‟ala and by
the Permission of Allah Ta‟ala. Allah Ta‟ala said,
81

Musnad Imam Ahmad, Musnad Abdullah ibn Amr ibn Al-Aas
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َ
ِن أَنْف ُِس ِه ْم
ْ ال َّنبِيُّ أ ْولَى ِبا ل ُْم ْؤ ِم ِني َن م

“The Prophet is closer [owner, rightful guardian] to [all] the
believers than their own lives”82
َ َ
ِن أ َ ْم ِر ِه ْم
ُ َّ ِن َولا َ ُم ْؤ ِم َن ٍة ِإذَا َقضَى
ْ ون َل ُه ْم الْ ِخ َي َرةُ م
َ اّلل َو َر ُسولُ ُه أ ْم ًرا أ ْن َي ُك
َ َو َما ك
ٍ َان ل ُِم ْؤم
اّلل َو َر ُسول َ ُه فَق َْد َض َّل َضلا َلا ً ُم ِبي ًنا
َ َّ َو َم ْن َي ْغ ِص

“And no Muslim man or woman has any right in the affair,
when Allah and His Noble Messenger have decreed a
command regarding it; and whoever does not obey the
command of Allah and His Noble Messenger, has indeed
clearly gone very astray”83
The Messenger of Allah  اsaid:
“I am more rightful owner and guardian of the believers than
their own lives”84
This has been narrated on the authority of Abu Hurairah by
Bukhari, Muslim, Nassaai and Ibn Ma‟ajah.
If this reality was in the sight of the answerer then he would
not claim the ownership of the Prophet  اto be „impractical‟.
He would openly have said that he and the entire creation
belong the Messenger of Allah ا. The truth is widespread

Holy Qur‟an [33:6]
Holy Qur‟an [33:36]
84 Sahih Al-Bukhari, Hadith 2298
82
83
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open but to listen to it one requires able hearing and to
understand it one requires a sensible heart.
ُ
ً ِن الْ ِعل ِْم إِل َّا قَلِيلا
َ َو َما أوتِي ُت ْم م
“And you have not received knowledge except a little”85
يم
ٌ َِوف َْو َق ك ُ ِ ّل ِذي عِل ٍْم عَل
“And above every possessor of knowledge is another
scholar”86
ِيم
ٍ َو َما ُيل َ َّقا َها إِل َّا ال َّ ِذي َن َصبَ ُروا َو َما ُيل َ َّقا َها ِإل َّا ذُو َح ّ ٍظ َعظ
“And none receive this great treasure except those who are
patient; and none receives this except one who is extremely
fortunate”87
7th Point
The Hadith that has been related in the answer is used out of
context. The objective of this narration is to teach humility
and eradicate pride and teach a lesson to those who own
servants that, „do not call your servants to be your slaves‟.
However, not that the servants also do not call themselves to
be the slaves of so and so or others regarding him the slaves
of so and so. This is the Qur‟an that refers to our servants as

Holy Qur‟an [17:85]
Holy Qur‟an [12:76]
87 Holy Qur‟an [41:35]
85
86
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our slaves [abd]. The verse has already been quoted above [in
the 4th reply]. The Messenger of Allah  اsaid,
لَ ْي َس َعلَى ال ُْم ْسلِ ِم َص َدقَ ٌة فِي َع ْب ِد ِه َول َا فِي ف ََر ِس ِه
“There is no Zakaat on a Muslim for his slave [abd] or
horse”88
This is narrated by Imam Ahmad and all the six canonical
books of Hadith.
There are ubiquitous examples in the books of jurisprudence
from the first generation regarding a phrase:
اعتق عبده و دبر عبده
„He freed his slave, he turned away from his slave‟
The author of the answer himself states in his literature
„Naf‟ul Muftaa Masaail Mut‟aliqa Jum‟uah‟,
ان اذن المولى عبده لها يتخير
“If the master issues permission to his slave [abd] then he will
have the ability”89
It is in the same place the following phrase,
وللمولى منع عبده

88
89

Sahih Al-Bukhari, Hadith 1464, narrated by Abu Hurairah ص
Naf‟ul Muftaa Masaail Mut‟aliqa bil-Jum‟uah
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“And the master has the ability to stop his slave [abd]”90
This is strange that no Hadith is presented to refute calling the
slave of Zaid and Amr or any disbeliever to be abd but a
refutation is presented for the followers of Muhammad  اthe
Messenger of Allah, in calling themselves the slaves of
Muhammad [Abdun Nabi]. Moreover, listen to the following
point! Imam Abu Hudhayfa Ishaaq ibn Bishr narrates in
Futoohush Shaam and Hasan ibn Bashraan in his Fawaaid, on
the authority of Ibn Shihaab Zuhri and other Taabi‟een that
Amirul Mu‟mineen Sayyiduna Umar Faarooq al-A‟dham ص
said in one of his sermons on a pulpit:
قد كنت مع رسول اهلل صلى اهلل عليه وسلم فكنت عبده و خادمه
“Indeed I was with the Messenger of Allah  اand I was his
slave and servant”
Furthermore, Ibn Bashraan in Amaali, Abu Ahmad Dahqaan
in Juz Hadithi, Ibn Asaakir in Taarikh Damishq and Lalukaai
in Kitaab As-Sunnah narrate on the authority of the best of
successors – Sayyiduna Saeed ibn Al-Musayyab  صthat when
Umar ibn Al-Khattaab  صbecame the Caliph, he stood on the
pulpit of the Messenger of Allah  اand gave a sermon. After
glorifying Allah and reciting Durood, he said:
ايهاالناس انى قد علمت انكم كنتم تونسون منى شدة و غلظة و ذلك انى كنت مع رسول
اهلل صلى اهلل عليه وسلم و كنت عبده و خادمه

90

Naf‟ul Muftaa Masaail Mut‟aliqa bil-Jum‟uah
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“O people! I am aware that you used to find in me strictness
and severity and the reason for this is that I was with the
Messenger of Allah  اand I was his slave and his servant”91
Now it is evident that the Hadith from Sahih Muslim has no
relation in this issue. Let the Wahaabiya also hear this Hadith
also in which the Leader of Muslims, Umar Faarooq e A‟zam
is calling himself „Abdun Nabi‟, „Abdur Rasool‟ and „Abdul
Mustafa‟, in the presence of the Companions, on the pulpit [of
the Mosque]. All of them hear this and they accept it.
Shah Waliyullah Dehlawi also narrated this in Izaalatul
Khafaa Abu Hudhayfa and in Ar-Riyaadh An-Nadrah fi
Manaaqib Al-Ashrah – and he maintained its validity. By
extension, you have labelled Amirul Mu‟mineen  صan
innovator due to his introduction of the Taraaweeh prayer,
hereby you will now label him to be a polytheist [Allah
Forbid!]. Due to your principles of the incorrect ideology that
you have maintained, you will have to declare:
„But, O people! Think carefully before uttering! The sanctity
of Shah Waliyullah is also dependent on this fettering!‟
لا حول ولا قوة الا باهلل العلى الغظيم
Nevertheless, for more details and further study on the word
Abd and Banda one should consult the book of this humble
servant: Mujeer Mu‟azzam Sharah Akseer A‟zam‟. Herewith I
would like to indicate that the answer of the author [Abdul
Hayy Lucknowi] has contradicted his principle of ambiguity.
91

Mukhtasar Taarikh Damishq of Ibn Asaakir
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According to him the name Abdun Nabi had three
connotations: a) Shirk b) Falsehood [impractical] and c)
Correct. However, impermissible possibilities are more than
the permissible one – yet the ruling issued on this matter was
simply „not preferable‟ [Khilaaf e Awla], which is far less in
severity than Makrooh Tanzihi, leave aside prohibition and
Makrooh Tahrimi. Every omission or opposition of a
Mustahab [preferable] act is Khilaaf e Awla [not preferable]
but it is also not Makrooh Tanzihi [slightly disliked]. It is in
Raddul Muhtaar from Bahr Ar-Raaiq,
“To omit a Mustahab act does not cause it to become disliked
because one requires proof for the dislike”92
In the same manuscript, it is reported from Tahrir Al-Usool,
“Khilaaf e Awla is that action for which the clause of negation
has not been used, such as the omission of the mid-morning
prayers. This is not the case with Makrooh Tanzihi.”93
Hence, the name Hidayat Ali in which there are four
possibilities from which only one is invalid. That is, the
permissible and valid meanings are more than the invalid;
how then did the ruling for this name surpass the ruling of
Khilaaf e Awla, by-passed the level of Makrooh Tanzihi and
reached the platform of impermissibility? The truth is that the
name Hidayat Ali has no cause of minimal dislike, leave aside
the prohibition. And every sane person is able to understand
that there is no relationship between the name Abdun Nabi
92
93

Raddul Muhtaar, Kitaab At-Tahaarah
Raddul Muhtaar, Kitaab At-Tahaarah
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and Hidayat Ali. If that [Abdun Nabi] is Khilaaf e Awla then
how can this [Hidayat Ali] be worse than Khilaaf e Awla?
This is senseless. These words are sufficient for the seekers of
the truth.
Penned by:
دبعهاذملبنادمحراض ل
اربليوىىفععنه
بم لم
حمدا صطفىاىبنلىلصاهللاعتىلعلنلهوملس
دمحمىىنسىفنحاقدرى
لم
دبعا صطفىادمحراضاخں

Page | 53

Page | 52

AJMERI PRESS
This journal of the Imam of the Muslims, Alahadrat Shaykh Ahmad
Raza Al-Qaadiri [may Allah have mercy on him] was written in 1320 AH
– a staggering 120 years ago. There was a need for an epistle like this
to educate the Muslims to avoid unsuitable names. Parents wish to
provide their children with names that are unique in pronunciation, as to
achieve a sense of uniqueness in the society. This may be disastrous
for the child and the household itself because names have inherent
influences. If the meaning is good then goodness will flourish, and if
there is evil in its meaning then evil may lurk. This happens by the Will
of Allah Ta‟ala. Hence, Muslims should keep suitable names that are
found in the Hadith, or the names of the Pious, and avoid inappropriate
names for which the meanings are either inapt or unknown.

